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' character of perfection and the nature of yoga as the instrument

for its attainment.

It is obvious, reality and life have fundamentally been
conceived as spiritual and perfection consists in the full realisa-
tion and expression of the spiritual potentialities of life and
existence. The reader will see that the same or something
similar is aimed at and attempted by religion. But there is a
real difference between the religious and the yogic approach to
the problem of life.  To religion a "hereafter" is almost
essential. Tear' and 'repentence' too play a very dominant part
in religious life. Religion further involves rather a sharp con-
trast with secularism. Yoga demands of the individual, on the
other hand, a dispassionate, scientific attitude towards life.
Instead of sin it contemplates wrong movements in our nature,
which have simply to be recognised, acknowledged, and whole-
heartedly rejected. This must be done without shrinking and
worrying. Fear is a weak attitude to be necessarily eliminated.
A 'hereafter' like that of religion is irrelevant.   Here and
now and ever hereafter, that is what yoga aims at.  Besides
it claims the whole life. It can brook no departmentalisation.
Ceremonial is to religion, at the least, an indispensable part.
To yoga it is, however, at best, a secondary means, which
the individual may use for a particular purpose of transformation
in his experience.

If the above comparisons are carefully considered, it will be
relatively easy to see that the yogic view of life and world above
presented has an immense possibility for the future as a general
instrument for human spiritual advancement and perfection. In
fact it may prove to be an all-comprehensive future religion of
spiritual life. At any rate, it does possess possibilities for llic
same. It can accommodate the varying ceremonials of ditterent
religions as means for certain experiences. It has an essential
respect for the scientific attitude and does thereby assimilate the
principal value of the scientific age. Lastly, it secures more
effectively, here and now, and in the full sphere of life, the
spiritual realisation, which all religions aspire after.

A treatment of the problem of life is bound to be rather
grievously incomplete without a statement regarding" the nature
of evil. In an implied way our exposition has already said
that pain, suffering and other evils while being real, are the
incidents of our present stage of evolution. They are surely not
final to our life. They are rather the obstacles and difficulties
meant to be the touch-stones for discovering the persisting weak-
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